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By
V. A. RAMSWAMI SASTRI, Trivandrum.

The Prrvammamsa-sastra, generally known as Dvadasalaksani, has
a genuine supplement called Sarkarsa-kanda (SK) in four adhyayas, which
thus testifies to the significance of the appellation, Vim¢atiluksanam
to the Pirva- and Uttara Mimamsas (PM & UM) together®. Some scholars®
have expressed their doubt asto the genuineness of SK as sucha supple-
ment, on the main ground that authoritative writers on the Prrvamimimsa
like Sabarasvamin and Kumarila Bhatta have not commented on it. It has
already been indicated elsewhere®, by the present writer, that the genuine-
ness of SK has been borne out by the Vedanta-sutra : SZMAIT TLFH
(111.3.43), if the commentary on this sutra by Sankara and Ramanuja and
others can be relied on, Itis worthy of notice that Biadarayana takes for
granted many principles of interpretation in the Parvamimamsa by ex-
pressions like agw®. Thus the sutras: AT TN AAFIIRATR
S agwa (111 3. 33) and g1 QA TEERATARGWTE AGGITAIR
agwd (111 3. 26 yevidently refer to the Purvamimamsa-sitras : yoges-
s agverged Jzaara (101 3.8) and @il¥ § areRiY: TngFARAaR
fgeger  fofmmssm @ (X 8.4). It is believed® that vrttikaras
like Bodhiyana and Upavarsa have written vrttis on the twenty

1, PM. 12+48K. 4+UM, 4=20.
2. Vide M. L. Sandal’s Introduction to his English Translation of the Pgrvamimamsa«

sutras, Sacred Books of the Hindus, Vol. L, pp. x-xil.

3, Vide my paper “The Sankarsakanda — A genuine supplement to the Pgrvamima-
msa-s'astra, published in MM, Haraprasad Shastri Commemoration Numker, and also my
edition of Tattva-bindu, Introduction, pp. 12-13.

4, ofankara explains Vedanta-sgtra, 11, 3. 43, as follows :—

THACIEANNTA TTHaA—a, FHE TF JOCREFREARNAY | FRARSE, ¥54

|y, e e, efelrrEaeegHEeRd i 1 w9 AR ETE

TEAEFINERAT, TRIURZE AT TAFAAQEA T, JAAEHT 97194489, TIET

AR | T axgiRsR SSiTanaE eI RAREd: | agh 9gd— 9O 91 &|q

JIIER SR | 9 g ASARTANAIE aFTHaT faY | yafie Rardafa o Ramanuja in his
S'ri-bhasya explains : gZERT HAFFAEGHAGES: | TEF FEIY—AT q1 T LHFEAR

gfiy | S'rikaptha has the following explanation : ‘grggz[wag 941 T&d U¥ JISHART-

FuE WS T TUNER, 79% IORRBIAE | S A {99 PRAMIRE GgY aqaanr i

5. Vide Prapaficahrdaya, T. 8. S. ed.. p. 39,
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chapters of the PM. and UM. Though Sabarasvamin, Kumarila
Bhatta and other prominent writers ~have not written come
mentaries on SK., other writers like Bhavadasa and Devasvamin
have written vittis or bhasyas on it. Bhavadasa's wvrtti is lost
to us, but Devasvamin's bhasya is fortunately available in manuscript
form. It refers to Bhavadasa’s commentary? and is a source of help to
reconstruct the sitras of SK. Most of the manuscripts of SK. do not contain
the sitras in full form and in their proper places. The Bhattacandrika
of Bhaskararava® contains only the pratikas of the sitras beginning with
éach adhikarapa. But some full sutras can be traced from Appayya
Diksitas Parimala and Vasudeva Diksita's Adhvaramimamsa-kutihala-vyttit.
In this short paper an attempt is made to give some more full sttras as
based on the manuscripts of Devasvamin’s bhasya available in Travancore
University Mss. Library®.

At the outset Devasvamin explains the term TEIFIUT by a verse

quoted from an old work: @I =g—

fageg wwvRa: AR gTRaa |

s gavar agenstaa g o
SK. contains rules of interpretation, just like tantra and prasanga,
adhyayas, in reference to both upadeéa and atideéa and as such, the entire
kanda has not been explained in Dvadasalaksani. It, however, aims at the
further application of the rules of interpretation already found in the pre-
vious chapters in reference to certain texts of the Vedas, which are some-
what ambiguous and require further elucidation ( FARATISSASINEIEL )°.

The first adhikarana contains two sitras : (1) ATAFNAFITZHFRATAT,
(2) arFazara. There is no stitra for explaining the prima facie view '{afqa
as is the case in some of the other adhikarapas. In the text relating to
Jyotistoma sacrifice, there occurs the passage : WHEAE NNAFAAR.
The question is whether this passage enjoins the mantra beginn-
ing with ®rA&I@ as an accessory of the Jyotistoma sacrifice,
or it enjoins the the TFFFFATTAA, or a new karman called AFATTHIRAT
The first two are the pirva-paksas and are discarded in that the

. Vide The Slankarsakanda — A genuine supplement to the PM, ibid, p. 294 and fn.

2. Vide Devasvamin's bhasya on XV. 2.1 : sifenqg qie ‘s;tzqfﬂq[ am;’ IS SITE-
ofRgam: WEzEA arsgfafa’ and Prapasicahydaya, ibid, p. 39.

3. Published in the Pandit (New Series), Benares, Vols. XIV, XV, XV1.

4, Vide SK. ibid, appendix. pp. 297.99.

5. Mss.: C, 0, 1029, C. O. 1080, Transcript Nos, 564 and 1170,

6. About the scope and contents of Sankarsakan. i : iksita’ i
(N. 8. Press edn., pp. Sopand 838) and Bhﬁskara:aya‘.s Bigz;aif:drggﬁzﬁ Dilaie's Parimala
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first involves the fallacy of vikalpa! alony with other mantras, and
the second necessitates the adoption of laksana® in the word aTg’ﬁfH in
the sense of wgweam. So the conclusion is WFFTANATITIFRAA,
ie. that the passagz enjoins the AAFATTHRAW which in an accessory
of the Jyotistoma sacrifice. In support of this runs the vakyasesa—
arqwm-grmila qEYANY WAt WNEHETE FAR, qE; a0 mmqa’hwmm
laga aq’nas '{Wﬂ' WWIH a?gaqzamm am?{awzgsm 7?[31:!1' 7'2‘:'@( glﬂ |
This is indicated by the gupasitra: F@a3M® in the sense that this
aEs®g supports the view that the passage in question enjoins
a new sacrifice called srgavz®ma . In his Mimamsakaustubha®, (I11. 2, 38)
Khandadevamis'ra, however, observes, that the Anuvasatkarayaga
is enjoined by the vakya: a’rﬁasawi\a as given in Tantrasara (probably
of Bhattasomeg'vara) and not by the vakya : GQrAEIEl fidagasia
If the latter enjoins the yiaca and the former enjoins both the Agni-devata
and the Uttarakala expressed by the particle @rg in reference to the ydoa
there arises the fallacy of wvakyabheda, ie. sentence-split (T FAEO
iRy g @wFa gt ). So the passage: AREAE enjoins only the mantra
as the accescory of the Anuvasatkara-yaga ; and since this mantra expressly
mentions Soma, it can be taken as the gf&=q of the yaga. The other
accessories necessary for it may be got by atidesa from the Jyotistoma
sacrifice itself since Anuvasatkara-yaga, though the accessory of Jyotistoma,
is also its vikrti on the basis of the similarity of having one and the
same dravya, viz. Soma, just as Vaimrdha an accessory of the Pirnamasa
sacrifice, is also its vikrti and gets all its accessorics by [AFANSTIAL.

The second adhikarana bas three sutras dealing with further details
of this srgaTgHT:~ (1) az‘rmwamz»zza aa%mma T YA ( gEu:),
(2) FwwiF Ty auEdEarme gaRen (&), (3) fegedm= (Jogs#).

It is questioned whether the Soma juice required for the Anuvasat
karayaga isto be taken from dronakalasa, which isa reservoir to supply
the havis for all Soma sacrifices (just like dhruva containing ghee for all
Isti sacrifices), or from the remaining part of juice of the Aindravayava
and other Somayigabhyasas. The prima facie view is that it is to be taken
from drona-kalasa which is intended to supply havis for those sacrifices
which do not possess bavis as their own. The remaining part of the juice
of the Aindravayavabhyasas may be better utilised in the bavis'Yesa-
bhaksana by the priests, The siddhanta is that the remaining part of the

1. Vikalpa is considered a fallacy since its acceptance involves eight defucte -
HEIugEY faskeu: |

2. Laksana or the adoption of the secondary significative potency ina word is not to
be made if it can be interpreted in the primary sense.

3. Published in the Chowkhamba Sanskrit Series, edited by MM, A. Chinnaswam:
Sastriy p. 295.
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Aindravayavadi sacrifices is to be utilised in view of the fact that the
Anuvasatkdra-yiga is a pratipatti-karma® and ar accessory of the Vasag-
kirayacabhyzsa. EBach yaga has its separate havis and its pratipatti is gene-
rally to be accomplished by the remaining portion of its havis. So the
dravya in the drona-kalaga, though common to all, cannot belong to Anuva-
satkara-yaga. The vikya-desa : TgEl aa A[qm garsfa » speaks  of
the remaining part of the havis to be utilised in the pratipatti-karmas
like Anuvasatkara-yaga.
The third adhikarana also deals with some details of this Anuvasat-

kara-yaga. It has five sitras—

(1) &= ggEAsETaTaT (=9 )

(2) "FFE g T dTAAL FOTIRAA, (TR )

(3) =TAHIE )

(4) wgmezvE<E - (gugan )

(5) g = gEaE
This adhikarana discusses whether the Anuvasatkiara-yaga is to be per-
formed only once (@=51u1) or it is to be repeated in every instance of the
pradhana-yaga. The prima facic view is that it is known as svistakrt and
so need not be repeated in every instance of pradhana, since svistakrt being
a pratipatti-karma is not repeated in every instance of pradhana sacrifice
of the Daréa-purnamasa. Moreover, the Anuvasatkara-yaga has one
and the same devata, ie. Agni and this favours aFmgsmM. The
siddhantin observes that the Soma-vaga has various abhyisas and each
abhyasa has its own time of performace in different savanas. So the
Anuvasatkara-yaga to be repeated at every instance of the pradhana-yaga.
The savana-bheda and the particle @9 also favour the repetition of the
Anuvasatkara-yaga. The prohibition: @ f§ga@®, &g agzHAM a4 JEHE_ A
gidraa®y implies the probability (@& ) of the performance of the
Anuvasatkara-yaga in every pradhana-vaga, and this prohibition can be
justified only when there is a chance of its performance in the sacrifices of
two deities in the grahabhyasas and in the giaiaa sacrifice. So this also
favours the siddhanta that the Anuvasatkara-yaga is to be repeated at
every instance of pradhana-yaga. This adhikarana has been referred to
by Khandadeva in his Mimamsiakaustubha on 111, 2.38

TF1 AASH FEATITZHNF, FHT ST QAT wEata | g g qrae
MEF’ I FANRTERAEFTMEEEEaEN o amaTEaT., 934 9 fae-
TG, AL, ATATHRINER TAMAA]  ANZF AT AT CTHFATIFATT
FRAdagAIENTTIEvRs s asqmuEl AGRCFAE  aATGEATEI AT
SuEAAtaReA SafERe aag At 1

1. A pratipattikarma is defined as . quﬁﬁwraﬁﬁm(m fafgaz gy g3ra: (that which
produces a samskara on the dravya or any other thing which is used in a sacrifice).

S. 14



